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Abstract

This paper evaluates the social and sociological dimensions of the Shri Ram Janmabhoomi dispute,
focusing on its long-term impact on Hindu—Muslim relations, collective psychology, media narratives, and
national identity formation. The contested site in Ayodhya evolved from a localized religious dispute into
a nationally resonant symbol embedded within public memory and political discourse. Drawing upon
historical accounts, socio-political developments, and movement theory, the study argues that the Ayodhya
issue functioned simultaneously as a unifying devotional movement for many Hindus and a divisive
communal flashpoint within interfaith relations. While the demolition of the Babri Masjid in 1992
intensified polarization and communal distrust, the 2019 judgment of the Supreme Court of India marked
a shift toward institutional reconciliation. The paper highlights how mass mobilization, memory politics,
and media representation shaped social perception across generations. The study concludes that Ayodhya
represents a critical case for understanding sacred geography, identity politics, and democratic negotiation
in plural societies.
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1. Introduction

The city of Ayodhya has historically been regarded as a sacred geography across multiple religious
traditions, including Hindu, Buddhist, and Jain traditions. Over time, however, overlapping claims between
Hindu and Muslim communities transformed the site into a contested socio-religious space. The presence
of the Babri Masjid at a location believed by many Hindus to be the birthplace of Lord Ram generated
competing narratives of sacred ownership and historical grievance.

While the dispute initially remained localized, it gradually assumed national significance. Its social
consequences extended beyond Ayodhya, influencing local coexistence, national communal harmony, and
the formation of collective memory. Scholars of identity politics argue that contested sacred spaces often
become symbolic anchors for broader socio-political mobilization (Jaffrelot, 1996; Hansen, 1999). In this
context, the Ram Janmabhoomi movement must be understood not only as a political campaign but also as
a transformative social phenomenon affecting inter-community relations and national consciousness.
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This paper evaluates the social consequences of the movement through the lenses of social movement
theory, media framing analysis, and collective memory studies.

2. Research Methodology

This study adopts a qualitative sociological approach grounded in historical narrative analysis and
interpretative methodology. The research framework integrates:

e Qualitative Sociological Analysis, focusing on identity construction and intergroup relations.
o Historical Narrative Method, tracing key communal flashpoints.

o Application of Social Movement Theory, examining mobilization structures and symbolic
framing.

e Media Framing Analysis, evaluating how print and electronic media shaped public perception.

Primary materials include judicial records, media archives, speeches, and socio-political documentation
contained in the referenced Ayodhya study. Secondary literature from scholars such as Jaffrelot (1996),
Hansen (1999), and Bhargava (2010) provides theoretical grounding. The study emphasizes interpretative
depth rather than quantitative measurement, consistent with sociological research norms in UGC-CARE
indexed journals.

3. Historical Flashpoints and Communal Dynamics

The communal dimension of the Ayodhya dispute has deep historical roots. Recorded communal clashes
in 1855 over worship rights represented early instances of contestation in Ayodhya. These episodes reveal
how sacred geography can become a locus of inter-community tension when competing historical
narratives remain unresolved.

A major shift occurred in 1949 with the installation of Hindu idols inside the disputed structure. This
development transformed the issue from a localized religious dispute into a matter of national political
debate. Administrative sealing of the site reflected the state’s attempt to manage religious conflict through
legal mechanisms.

The most significant rupture occurred on 6 December

1992, when the Babri Masjid was demolished.

The demolition triggered widespread communal violence
across India, fracturing inter-community trust and
intensifying polarization. Sociologically, the event
embedded powerful images of rupture and grievance into
national consciousness, shaping generational memory.

4. Media, Memory, and Narrative Construction

Copyright@ijaer.org Page 201



mailto:Copyright@ijaer.org

IJAER/ January-February 2026/Volume-15/Issue-1 ISSN: 2278-9677

The role of media in shaping collective perception cannot be overstated. Television broadcasts of the 1992
demolition disseminated vivid imagery nationwide, embedding strong emotional impressions within public
consciousness. Media framing amplified mobilization efforts and often intensified polarization by
constructing competing narratives of victimhood and justice.

According to social movement theory, media serves as a critical intermediary in framing grievances and
legitimizing collective action (Hansen, 1999). In the Ayodhya context, media coverage not only reported
events but actively shaped interpretative frameworks. For supporters of the movement, narratives
emphasized historical rectification and cultural resurgence. For critics, media discourse highlighted
constitutional breakdown and communal threat.

Over decades, these competing narratives contributed to memory politics, wherein historical interpretation
became intertwined with identity formation. Ayodhya thus became a symbolic reference point in debates
over nationalism, pluralism, and historical justice.

5. Post-2019 Social Transition

A significant transition occurred with the 2019 verdict of the Supreme Court of India, which awarded the
disputed land for temple construction while allocating alternate land for mosque construction. The
judgment sought to provide institutional closure while reaffirming constitutional supremacy.

Subsequent developments, including the temple inauguration in 2024, marked a new socio-symbolic phase

in Ayodhya.

Social

outcomes of this phase include symbolic o ) | closure
for many Hindu communities, largely peaceful responses from Muslim leadership, and the transformation

of Ayodhya into a global pilgrimage hub. While historical grievances remain part of collective memory,
immediate large-scale communal violence has significantly reduced in the post-verdict phase.

6. Results

The study reveals that Ayodhya functioned both as a unifier and as a divider. During peak mobilization
phases (1989-1993), communal mistrust intensified significantly, reshaping patterns of social interaction.
However, the eventual judicial resolution reduced immediate conflict risk and restored institutional
authority.
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Generational perception varied considerably. Older generations often interpreted the movement through
lived memory of conflict, whereas younger generations increasingly encounter Ayodhya through mediated
narratives and post-resolution symbolism. Media framing played a decisive role in influencing public
opinion, reinforcing either reconciliation or polarization depending on narrative emphasis.

7. Discussion

The Ayodhya dispute illustrates the power of sacred geography in shaping collective psychology. Religious
sites often serve as repositories of memory, identity, and belonging. When such sites become contested,
they transform into arenas for broader socio-political struggle.

The case also demonstrates the profound influence of media in constructing social memory. Visual
representation of the 1992 demolition became a defining image of communal rupture, reinforcing narratives
that persisted across decades. Moreover, unresolved historical narratives contributed to recurring cycles of
mobilization.

Ayodhya reflects India’s broader struggle to balance pluralism with majoritarian aspiration. The dispute
underscores the challenges of managing religious diversity within democratic frameworks while preserving
constitutional commitments to equality and secularism (Bhargava, 2010).

8. Conclusion

The Shri Ram Janmabhoomi issue was not merely a dispute over land but a complex negotiation over
identity, memory, and belonging in a plural society. Socially, it deepened communal divides during phases
of mobilization, particularly following the 1992 demolition. However, the institutional resolution delivered
by the Supreme Court of India demonstrated democratic resilience and capacity for negotiated closure.

Ayodhya now represents both a sacred pilgrimage center and a sociological case study in conflict, memory
politics, and reconciliation. The Ayodhya experience offers critical insights into the future of interfaith
coexistence and democratic negotiation in India.
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